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Abstract

The emergence of conflicts or land disputes is mainly caused by fighting over the
status of land ownership rights. It's assumed that there is an imbalance between the concept
of land law and its implementation. As a country that doesn't completely give up religious
affairs as individual matters, It's necessary to consider the adoption of religious law in
determining national law. So this research focuses on land law in Indonesia, the concept of
land in Madzahib al-arba'ah, and the position of figh in land law in Indonesia. To support this
research, a historical legal approach and a comparison of schools of thought are used to
overview the evolution of land law in Indonesia and the relationship between this law and
Islamic land law constructed by madzahib al arba’ah. The result of this research is that there
are two periodizations of the development of land law: pre-independence land law and post-
independence land law. Even though it has undergone a long legal evolution, inevitably, land
conflicts are still developing, therefore seeing how Islamic law is in the concepts of huguq’
ainiyah and huqugq ijtima'‘iyah, of course, is oriented towards the benefit of the people above
the use of the individual. So, the determination of national law should be able to adopt

Islamic law as an inspiration in determining the philosophical basis of agrarian/land law.
Keywords
Islamic Law, Legality, Land Law.
Introduction

The history of human civilization shows that land is a significant factor in
production (De Gregori, 1987; Masudi, 1994; Brander & Taylor, 1998). In addition
to having economic value, the existence of land is also religious-cosmic
(Taqgiyuddin, 2004) and even ideological (Rokhmad, 2017). Soil with various
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contents, contents and functions is the essential factor of production. As God's
creatures, humans are mandated to manage the earth and its contents in the
capacity of caliphs on earth (Muhibbin, 2017). To carry out the roles of the human
caliphate on earth requires the human ability to manage the earth correctly and
adequately (Al Zuhaily, 1989). Normatively the world with all its potential by God
is given to humans as a living facility.

In Islam, land ownership by a person in the context of an individual in social
relations is legally recognized. Landowners have the authority to use (tasarruf)
according to their wishes. Human authority over property ownership in Islamic law
is protected by hifzu al-mal as one of the principles of Al kulliyat al khams (Bugho,
1993). Besides being an economic instrument, the land also contains social-
humanistic aspects (Majah & Yazid, 2015). Therefore, Islam forbids the practice of
monopoly assets (Bashir, 2002). Thus property ownership by a person must be
accompanied by moral and social responsibility (Abbasi et al., 1989).

The need for land also increases over time and the growing population and
economic activities (Chen, 2007; Krugman, 2998). As a result, competition for land
has become increasingly fierce and often triggers land disputes/conflicts. This fixed
(limited) amount of land often struggles for land rights, starting a prolonged dispute
and even bloodshed (Borras & Ross, 2007). According to Mochammad Tauhid
(2009), Agrarian issues (land matters) are a matter of human life and livelihood
because the land is the origin and source of food for humans. The struggle for land
means the battle for food, the pillar of human life. For this reason, people are willing
to shed blood and sacrifice everything that exists to maintain their next life (Cox,
1990; Peters, 2004).

In Indonesia, the Agrarian Reform Consortium referred to as KPA, noted
that throughout 2018 there were 410 cases of agrarian conflict with a conflict area
of 807,177,613 hectares and involving 87,568 families in various provinces in
Indonesia (KPA, 2018). Meanwhile, during 2019 there were 279 cases of agrarian
conflict with a conflict area of 734 thousand hectares and involving 109 thousand
families (KPA, 2019). The high number of agricultural competitions is partly due to
granting large-scale concessions to state and private companies on land cultivated
by the community, fields, settlements, and villages with definitive status (Sita,
2014).

In Indonesia, various regulations govern agrarian issues, including Law no.
5 of 1960 concerning the fundamental agricultural law, which is referred to as UUPA
or basic regulations on agricultural principles in English, regulates land to achieve
the greatest prosperity of the people (Arba, 2021). Apart from this UUPA, there are
also various other laws and regulations. This land regulation does not necessarily
reduce the number of conflicts that occur because, in practice, decisions regarding
the status of disputed lands are biased in the interests of the elite and are
detrimental to the people (Rachman, 2017).

Based on these conditions and by looking at the fact that the majority of
Indonesia's population is Muslim, the author is interested in studying the position

1259



BALTIC JOURNAL OF LAW & POLITICS ISSN 2029-0454
VOLUME 15, NUMBER 4 2022

of Islamic land law in Indonesian law. How is the concept of land ownership from
an Islamic point of view, especially madzahib al-arba'ah, and how significant are
the implications of Islamic land law in achieving community welfare?.

Literature Review
Land Law in Indonesia

Before Indonesia's independence, this nation had such a long history.
Initially, this nation was known as Nusantara; the concept of this name was born
during the reign of the Majapahit kingdom, which was the last central kingdom in
the archipelago. With such long historical roots, it can be seen how the history of
the law applies in the archipelago or Indonesian land. A legal history approach is
needed for a variety of reasons. First, laws change not only in space and time
(contextuality) but also over time. This applies to traditional legal sources. Second,
legal norms are often easier to understand through understanding the law. Third,
a good knowledge of legal history can be an initial guideline for law students to get
to know the culture and legal intermediaries—the fourth protection of human rights
(Limbong, 2012).

Land Law in Pre-Independence Indonesia

Historical records were established at the time of the Majapahit kingdom;
the land belonged to the King of Majapahit in the era where the people had
usufructuary rights over the land. The Majapahit Kingdom rejected someone who
owned agricultural land outside without a kajan permit to protect the farmers'
usufructuary rights over the ground (Muljana, 1967). The definition of the king as
the embodiment of the state as the owner of the land and how to use it prevents
the emergence of landlords. This thing continued until the colonial system was
imposed on the ground.

After Majapahit collapsed and the Dutch controlled Indonesia through the
VOC (Verenigde Oost Indische Compagni), the prevailing land law was Dutch
colonial law. During the VOC period, many policies in agriculture were detrimental
to the people; First, the contingent stipulates that the yield tax on agricultural land
must be handed over to the colonial authorities, in the sense that farmers must
surrender part of their harvest to the colonial government as a sign of receiving
any payment. Second, verplicht leverranten, a provision decided by the
government in the case of the colonial government with the kings regarding the
responsibility to hand over all the produce of the land with a payment that has been
determined unilaterally, with the stipulation that the farmers at that time could not
get satisfactory results from what they have. Do. Third, roerendienstern is a policy
on forced labor imposed on Indonesian people who are considered to have no
agricultural land (Ismail, 2012).
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After the end of the VOC's power, there was a change in the land ownership
and control structure through land sales, resulting in the emergence of private land.
This happened due to the policies issued by the Dutch East Indies government
through Governor Herman Willem Deandles (1800-1811). Deals policy to sell
Indonesian people's land to foreigners; Chinese, Arab and Dutch, giving rise to
"private land." Land rights are eigendom lands with unique characteristics
regarding the existence of state rights, called landheerlijke. Reclaim or land rights.
Land rights, for example, a) The right to increase or certify ownership and dismiss
the village or village head. b) The right to demand forced labor (rodi) or collect
compensation for forced labor from the population. ¢) The right to collect fees,
either in money or agricultural products. d) The right to establish a market. e) The
right to collect fees for roads and crossings, and f) ask residents to mow the grass
every three days for the landlord's needs (Santoso, 2005).

The government then passed to Governor Thomas Stanford Raffles in 1811.
During the Raffles era, all government-controlled land was declared an eigendom
government. Every land is subject to a land tax, better known as a land lease
policy. Several provisions relating to the land tax include a) land tax is charged
indirectly to the people, but the village head and the village are given the authority
to determine the amount of the land tax, and b) the village is given full authority
to change the land. Ownership, if this is the case. Necessary to facilitate the smooth
entry of land taxes. Farmer's land can be deducted, or the farmer concerned does
not fulfill the payment of land tax, c) the practice of land tax overturns the law
governing the ownership of people's land as a form of power over the village. The
land area should determine the amount of tax paid to the village head, but in
practice, the village head has the right to determine how much the people's land
tax is; the amount of rent that can be paid determines the land area. Land that can
be controlled by someone (Santoso, 2005).

Then during Japanese colonialism, the land case was no better than Dutch
colonialism. Land on the islands was monopolized, and all profits from it were taken
to finance the Pacific War. Muhammad Hatta, at that time, continued to try to
continue the idea of agricultural restructuring. In the Adat Committee, Hatta
emphasized that land ownership "should not be an economic force to exploit the
people." So land ownership regulations must strengthen the position of land as a
source of prosperity for the people in general. For this reason, Hatta had very
radical thoughts at the time, essentially limiting land ownership rights to only 5
hectares (Muallimah, 2018).

Land Rights Legislation in Post-Independence Indonesia

After Indonesia's independence, the government paid attention to the
importance of laws governing property rights to land or land law. To properly
regulate land rights, agrarian reform is carried out. The Minister of Home Affairs at
that time abolished the privilege of the perdikan village; the perdikan village itself
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was a village that had special rights, free from payment of land taxes in recognition
of the services that the previous village founders had carried out to the sultan or
king who was in power at that time (Tjondronegoro & Wiradi, 2008).

Because village fiefs were deemed incompatible with the spirit of revolution,
Law no. 13 of 1946 did not recognize the village head and his family to speak for
all their traditional rights. According to historical rights by the village head and his
family as a source of personal income, half of the relatively large land was taken
by the government and divided among the farmers who previously worked on the
land as sharecroppers. In this limited land reform step, compensation in the form
of monthly money for life is distributed to those who suffer from land loss
(Hekmatyar & Nugroho, 2018).

Hatta's Cabinet plans to pass an agricultural law that overhauls the national
land tenure structure. On May 21, 1948, the Agrarian Committee was formed
through a Presidential Decree. Prime Minister Hatta stated that the committee was
preparing a law on land ownership restrictions. Following the old customary law in
Indonesia, the land belongs to the community. The individual can use it as much
as necessary for him in his family and for as long as possible. Therefore, there is a
hereditary usufructuary right, similar to private property rights. Based on the spirit
of the Constitution, as broad as possible land can be cultivated by a person with
his family, then the right to a large area of land must be abolished (Swasono &
Ridjal, 1992).

All existing political parties fully support the land reform program because
this is one of the keys to realizing a just and prosperous society. Likewise, scholars
are very supportive of government programs. The scholars saw a lot of fertile lands
abandoned because the owner could not manage them. Similarly, not all the land
for Dutch pencils was tilled, although people did have the energy to cultivate it and
desperately needed fertile soil. As for Muslims, ihya' al-ardhil maut (reviving
abandoned land) is a noble step. Therefore, according to the Islamic view, they or
those who wake the dead land are entitled to own the land (man ahya' ardhal maut
faiya lah). This follows the principle that only with land in a country can live, and
people can live, and a nation can live. So that the manager of the dead land has a
high position because it gives life to all creatures on it. Because the basis of siasyi
(politics) and syar'i are fulfilled in this program, in 1960, the primary agricultural
regulation (UUPA) was passed by the Gotong Royong DPR (DPRGR), chaired by KH.
Zainul Arifin from the Nahdhatul Ulama Party (PNU) (Munim, 2008).

Judging from their origin, land rights are divided into two groups, namely: (1)
primary land rights are land rights originating from the state. This includes property
rights, land use rights, building rights on State land, and use rights on State land. (2)
Secondary land rights are rights to land originating from other parties' land, including
building use rights over land management rights, building use rights over property
rights, use rights over land management rights, and use rights over land rights to use.
. . land ownership rights, building rental rights, liens, profit-sharing business rights,
boarding rights, and agricultural land rental rights (Harso, 1994).
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To realize legal certainty in the land sector and provide written land law,
land registration is also necessary. In article 1, Government Regulation no. 24 of
1997 states that land registration is a series of activities carried out by the
government continuously, continuously and regularly, including the collection,
management, bookkeeping and presentation and maintenance of physical and
juridical data in the form of maps and lists of land parcels and units. . apartment
units, including the issuance of proof of rights to plots of land because there are
rights and ownership rights to the apartment units as well as certain rights that
impose them. The objectives of land registration include: (1) Providing legal
certainty and legal protection to holders of rights to a plot of land, apartment units,
and other registered rights so that they can easily prove themselves as rights
holders. (2) Provide information to interested parties, including the government, to
quickly obtain the data needed to carry out legal actions regarding registered land
parcels and apartment units. (3) Implement orderly land administration
(Tehupeiory, 2012).

The 1960 UUPA is arguably the most progressive regulatory product born in
Indonesia. He recognized customary law based on the principle of nationalism and
being pro-farmers and small people. The recognition of customary law can be seen
in article 5 "Agrarian law applicable on earth, water and space is customary law, as
long as it does not conflict with national and state interests, based on national
unity, with Indonesian socialism. and with regulations contained in other laws,
everything concerning elements that rely on religious law." Although there may be
differences in interpretation and conflicts of interest between "customary law" and
"national interest," "national interest" here is clarified as not threatening the
sovereignty of the nation and the interests of the people at large, not the monopoly
interests of large investors who gain legitimacy from the state or ignore "national
interests."

In Article 10, paragraphs 1 and 2, the hope for agrarian reform is
formulated: "agricultural land must be cultivated or actively cultivated by the owner
himself." In the context of structuring land tenure, this law contains provisions
regarding the minimum limit of land area that can be owned by a farmer so that
he can earn sufficient income to support himself and his family correctly (Article
13, paragraph 17), as well as provisions regarding land limits. Minimal area. Land
that may be owned as private property (article 17) so that certain land groups can
prevent the concentration of land. Article 7 contains the principle that ownership
and control over land must not exceed the limit because it is detrimental to the
public interest.

METHOD

The characteristic of research in law is that it contains conformity and the
truth that can be accounted for. The research method is essentially used to guide
the procedures for a scientist to study, analyze and understand the environments
he encounters. Research, in principle, is an attempt to collect and find relationships
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that exist between carefully observed facts. In connection with the existing
problems, the type of this research is normative and empirical. In contrast,
normative research or library research examines document studies that use various
secondary data such as legislation and legal theory. Empirically through research,
a complete and comprehensive picture will be obtained regarding the Position of
Islamic Law in the Legality of Land Ownership in Indonesia.

RESULT AND DISCUSSION
Land Jurisprudence In Madzahib Al-Arba'ah

Land jurisprudence in Islam can be defined as Islamic laws that regulate
ownership rights (milkiyah), management (tasharruf), and distribution (tauzi') of
land (Mahasari, 2001). This figh was born primarily based on the text of the Koran
and historical events related to land management during the time of the Prophet
and the lead after that. In addition, the context of Islamic land law is needed and
encourages discourses that develop land figh.

Various books discuss land jurisprudence from both early generation
scholars, for example, Imam Abu Yusuf (d. 193 H) with his book Al-Kharaj, Imam
Yahya bin Adam (d. 203 H) with his book Al-Kharaj, and Imam Abu Ubaid (d. 224
H) with his book Al-Amwal, as well as from contemporary scholars such as Abdul
Qadim Zalum (d. 2003) in his book Al-Amwal fi Daulah al-Khilafah, Athif Abu Zaid
Sulaiman Ali in his book Ihya" Al- Aradhi al-Mawat fi al-Islam, and Amin Syauman
in his book Bahtsun fi Agsam Al-Aradhiin fi Asy-Syariah Al-Islamiyah was
Ahkamuhaa.

The existence of these books indicates at least two things. First, Islam has
a concern with land issues because it relates to protecting personal rights and social
welfare. Second, the emergence of these books shows a development of the
discourse on Islamic land law, causing the law to be non-monolithic and to vary
due to methodological differences.

Ownership Philosophy

Doctrine in Islam, everything on the heavens and earth belongs to Allah
SWT. Then, Allah Swt as the ultimate owner gives power (istikhlaf) to humans to
manage this property of Allah according to His laws. Although, in essence,
everything belongs only to Allah, in Islam, individual ownership by a person is also
legally recognized. "Ownership" is also an essential aspect of the rule of Islamic
law (magashidu al-shari'ah), that's the concept of hifdzu al-mal.

Concerning land ownership, figh distinguishes land rights into two:
first, property rights (Haq al-milkiyyah), also known as milk al-ragabah, the
holders of are fully entitled to cultivate, do business, take advantage of investment,
sell, give, and so forth. Second, the right to use (Haq al-istighlal), also known
as milk al-intifada, the holder can use the land following applicable regulations,
with government permission (Masudi, 1994).
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Abdurrahman Al-Maliki argues according to Islamic law, and land can be
owned in 6 (six) ways: (1) buying and selling, (2) inheritance, (3) grants, (4)
ihya'ul mawat (reviving dead land), (5) tahjir (making boundaries on dead land),
and (6) igtha" (giving the state to the people) (Al Maliki, nd).

Sharing the Concept of Land Ownership

Land in Islam exists in two major building blocks of ownership concepts: ist
ila' (control of land through war or liberation, or other means of occupation without
violence) and istigrar (control of land through hereditary inheritance or expert
property of others by sale and purchase, and others).

Land of Istild' Istild' land is divided into munihat unwatan, al-fai', and ardh
as-sulhu.

Munihat unwatan, an island controlled by force in a war. The status of this
land becomes ghanimah. Based on the Koran surah al-Anfal verse 41, the rules for
dividing the ghanimah are one-fifth for Allah and Rasulullah and four-fifths "for the
people."

The Prophet carried this concept consistently when he and his companions
conquered/liberated the lands of Quraidhah, Nadhir and Khaibar (al-‘Asqalani,
2001). However, when Rasulullah Saw. Conquering Makkah, he completely freed
and returned the lands of Makkah to the local population/community. The majority
of the Prophet's companions and followers of Shafi'iyyah argued that the lands
of munihat unwatan were designated for two groups, namely khumus (1/5) for the
religion of Allah and the struggle of the Prophet. At the same time, four-fifths (4/5)
belonged to/the right of the troops involved in the war.

The Malikiyyah believes that, in principle, these unwatan lands are waqgf
goods for the benefit of the people, not belonging to individuals. The results are
utilized for the public benefit unless the government considers that there is another
more significant general benefit.

Meanwhile, according to the Hanafiyyah and Hanbaliyyah schools of
thought, the status and utilization of these lands seen as unwatan were handed
over to the "imam," whether they were divided or used as waqaf for public use or
into cultivated land for the results or taxes were taken (ardh al-kharaj).

Al-fai' is an island abandoned by its owner (fled) in a war situation (Al
Husaini, nd). The land of al-fai' becomes state land (amlau ad-daulah) for the
benefit of the people, and the state can determine the lease for its taxes. The
majority of figh scholars agree on the position of the land as waqaf for the benefit
of the people at large; it's just that according to Hanfiyyah, Syafi'iyyah (following
the gaul Jadid Imam as-Syafi'i) (An-Nawawi, 2010) and Hanbaliyyah, the donate
requires the determination of the imam/ruler/state, while Malikiyyah doesn’t
require state interference in al-fai' land (Al Mawardi, 1960).

As-Sulh, island obtained through peace negotiations. This land can become
State land or remain land owned by the old owner, provided that the payment of
kharaj (retribution) or profit-sharing is arranged by the Imam.
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Istigrar land owned by istigrar is divided into Ardh al-mamlukah and ardh
al-mubahah. Ardh al-mamlukéh, or land with property rights, is divided into two:
a) Ardhu al-'amirah, an island used for settlement, agriculture and other benefits.
This land is private, and other people may not manage it without the owner's
permission: b) Ardh ghdmirah or ardh al-khéarab, an island that's not used for
settlement, agriculture or other productive purposes businesses. This land also
remains the property of its owner.

Ardh al-mubahah or land has not been assigned to the owner. According to
the Malikiyyah ardh al-mubahah is ardh al-mawat. Therefore, whoever makes a
living (empowers) the dead land (neglected/neglected) automatically becomes the
landowner. This is based on the universality of the hadith, " Man ahya ardhan
mayyitan fahiya lahu laisa li 'irgi dhaliman fihi hagqun." (Whoever gives life to dead
land is the landowner; there is no right for those who neglect it.)

However, according to Hanafiyyah, Syafi'iyyah and Hanbaliyyah, ardh al-
mubahah is an island that has not been assigned its owner or is still under the
control of the State/caliph. Therefore, anyone who exists on dead land doesn't
automatically own the land except with the state's permission.

This is based on the consideration of the hadith, "Laisa li al-mar'i illa man
thabat lust imamihi. "There is no right for a person (in the case of unmanned land
ownership) except with a government permit."

According to Hanafiyyah and Hanbaliyyah, this second hadith is stronger
than the first hadith. According to the Malikiyyah, this second hadith is weaker than
the first hadith. Meanwhile, according to Shafi'iyyah, these two hadiths are equally
strong. Still, the first hadith in general, and the second is specific so that the second
hadith overtook the first hadith.

Furthermore, concerning ardh al-mubahah, the Hanafiyyah, Syafi'iyyah and
Hanbaliyyah schools determine the division of ard al-mubahah into two parts: a)
Mafariqul-balad, that's, land for public purposes, for example, cattle grazing areas,
sports fields, roads and so on. b) Ardh al-mawat, dead land or land that has not
been cultivated without an owner. And the government has the authority to
regulate it in the interests of the public good.

Revocation of Land Rights

Islamic law stipulates that land ownership rights will be lost if the land is
abandoned for three consecutive years. The state will withdraw the land and give
it to others who can cultivate it (An-Nabhani, 2003).

This revocation of property rights is not limited to dead land ( mawat )
owned by tahjir (boundary creation) but also includes agricultural land owned by
other methods based on Qiyas and, for example, owned through buying and selling,
inheritance, grants, and others. The reason for legal reasons ( illat, ratio legis ) for
deprivation of property rights is not the means of owning it but neglect for three
years (ta'thil al-ardh ) (An-Nabhani, 2003).
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The government authority over land can be exercised in several ways:
Tahjir, plots of free land that's not owned by any person or institution, fencing or
by giving boundaries with the government's permission. If land like this has been
left untapped for three years, the government has the right to revoke this right
(An-Nawawi, 2010). Igtha' is granting a piece of land by the state to a person or
agency/institution for use. Most figh scholars state that igtha' is limited to usage
rights ( Haq al-istighlal ) and the government can withdraw this right (Masudi,
1994). Meanwhile, the Malikiyyah Madzhab has another opinion, namely, that it
can provide property rights, and the government has no right to take it back. The
argument used is because the iqtha' given by the caliphs ( khulafaurrasyidin ) to a
person has never been revoked even though in the agreement it was only "granting
usufructuary rights" (Haq al-istighlal), not "giving of property rights" (Zarqa,'
1967). Irtifag, are the beneficiary of a plot of land, especially those with shared
needs, such as roads, bridges, streams and others. The right of use lies in the land
and sich and not on a particular person or institution. So it lasts longer even though
It's not proprietary. This is intended to distinguish from haq al-istighlal, or haq al-
igthd' is more directed at a person or institution. Himma, island or territory
designated explicitly by the state for particular interests, not to be used by
individuals. For example, determining hima for a specific mine, say the gold and
silver mine in Papua, specifically to buy alutsista (the primary weaponry system).

The Position of Islamic Law in the Legality of Land Ownership

Figh land in Islam, or figh al-Arba'ah Mazahib, has a universal nature;
people of Islam itself have used the universal nature of jurisprudence land since
Islam entered Indonesia or exactly when the people of Islam and its teachings
remain in Indonesia.

Ownership of land in society, if related to the economy, has an important
position; Sahal Mahfudh (1994) quoted a statement from Imam Abu Muhammad
Al-Hubaisyi that there are three primary sources of economic resources:
Agriculture, Industry, and Trade. Thus agriculture is one of the essential factors in
the economy regarding land ownership, so It's not surprising that land ownership
is significant and very strategic.

In all of its teachings, Islam rests on achieving benefit in a person's life, is
valuable, and can bring goodness to many people (Ya'fie, 1994). The manifestation
of this beneflt's illustrated through the taklif (legal release) pattern. Then
established the concepts of Fardhu Ain and Fardhu Kifayah. And there is also a
division between Huquqg a&iniyah (individual rights) and huquqg ijtima'iyah
(community rights). This is proof that Islam pays fairly balanced attention to the
interests of the individual and the interests of society and that the interests of the
community/general are placed first.

The application of law in Indonesia adopts the legal system of the
Netherlands. This is a result of Indonesia being colonized by the Dutch; however,
according to Qodry Azizi, although the Dutch once colonized Indonesia, the
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application of law in Indonesia did not entirely adopt the legal system from the
Netherlands. In short, if you do not embrace the flow of Legalism, Indonesia
adheres to the flow of reschtsvinding-plus or Legal-realism-plus. This expression
means that the legal system applied in Indonesia departs from the current reality
and is then drawn into a form of legislation.

This is in line with the concept in fik is haqgikatud-din fi adyan la fi atyan,
which means that laws are made by looking at reality and then drawn into a rule,
not by creating rules then enforcing their application to the people (Azizy, 2004).
He also said that National law comes from modern law, custom and also religion;
this is in line with what Von Sapigny meant, who said das Recht wird nich gemacht,
es ist und wird mit dem volke (law is not made, he exist and be one with the
nation). As a single godly country, the state should not deny religious laws.

In Islam, there is a Maslahah Dururiyah concept that includes five basic
needs that must be protected, among others: hifz ad-din (maintenance of
religion), hifz and-nafs (maintenance of the soul), hifz al-'agl (maintenance of
reason), hifz an-nasl (maintenance of descendants), and hifz al-
maal (maintenance of property). In the context of broadening the understanding
of the concept of hifz al-maal, it can be interpreted that social assistance, economic
development, regulation of money flows, fair economic distribution and also
safeguarding of the environment, such as the need for forest conservation, clearing
illegal land, controlling HPH, prohibiting illegal logging, are part of than hifz al-maal
(Jamaa, 2013).

The existence of UUPA in the country of Indonesia should be a principal
asset for regulating agrarian law in Indonesia has a priority on welfare, prosperity
and justice for society. But unfortunately, the incarnation of the UUPA by the ruling
government in historical records is very far from the objectives contained in the
UUPA, so agrarian law rules are far from adequate. Therefore, the government
should seek or reformulate a philosophical basis for agricultural law to become the
basis for a development strategy and is oriented towards mutual benefit.

Placement of the philosophical basis of agrarian law should see a magashid
syari'ah concept and arrange a priority scale for each policy based on the
community's needs. The categories of dharury, hajiy, and tahsiny can be adopted
in determining the basis of agricultural law to map short, medium and long-term
development programs and the foundation for development that prioritizes public
than personal or group interests. It's like adapting the language of Abdurrahman
Wahid, that Religious Law should be an inspiration in the stipulation of National
Law.

The protection of the right to life and the right to work, providing the means
to fulfill basic needs sourced from the land, and the development of a just economy,
can be formulated by making it a top priority for national development. Neglect of
this aspect results in a prolonged and never-ending social conflict. The government
must firmly take sides in efforts to fulfill citizens' basic needs by formulating
populist policies that favor the public interest. The economic development strategy
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must not ignore or even defeat the fulfillment of citizens' rights to life and work.
The government's inherent obligation is to make policies oriented to the public
benefit.

Conclusion

Indonesia is not a religious state and not a secular state; Indonesia affirms
itself as a Pancasila state. Therefore, in its first precepts, it clearly states "God
Almighty" so that the state doesn't wholly eliminate religion as a matter for each
individual. So that in determining the aspects of national law, religious law must
be used as one of the considerations in the form of inspiration in determining the
legal basis of legislation in carrying out a state order. Remember how a law should
be born from seeing reality and then drawn into a mutually agreed upon the law to
be implemented and obeyed. For example, in determining agrarian law, the
government should consider the concept of maqgasid syari'ah in Islam regarding the
land is oriented towards the public interest. The adoption of the concepts of
dharury, hajiy, and tahsiny can be used as a source to create a basic philosophy of
agrarian law that prioritizes the interests of the people than the interests of
individuals or groups. Because the protection of property, in this case, the land, is
the right of every individual and the government's responsibility as a policymaker.

References

1. Abbasi, S. M., Hollman, K. W., & Murrey, J. H. (1989). Islamic economics:
Foundations and practices. International Journal of Social Economics.

2. Al Maliki. (nd). As-Siyasah Al-Igtishadiyah Al-Mustala . Arab Saudi: Hibu at-
Tahrir.

3. al-‘Asqgalani, I. H. (2001). Fath Al-Barr. Riyadh: Dar at-Thayyibah li an-
Nasyr wa At-Tauzi.

4, Al-Husaini, T. A. B. M. (nd). Kifayat Al-Akhyar Fii Halli Ghayat Al-Ikhtisar .
Semarang: Maktabah al-Alawiyah.

5. Al-Mawardi. (1960). Ahk&m as-Sulth&niyyah. Beirut: Dar al-Fikr.

6. Al-Zuhaily, W. (1989). Al-figh Al-Islami Wa Adillatuhu, Juz VII. Damsyiq:
Dar al-Fikr.

7. An-Nabhani, T. (2003). A/-Syakhsiyah Al-Islamiyah . Beirut: Dar al-Ummah.

8. An-Nabhani, T. (2004). An-Nidzham Al-Iqgtishadi Fi Al-Islam. Beirut: Dar al-
Ummah.

9. An-Nawawi, A. Z.Y. S. (2010). Syarah Al-Muhadzdzab . Beirut: Dar al-Fikr.

10. Arba, M. (2021). Hukum Agraria Indonesia. Sinar Grafika.

11. Azizy, A. (2004). Hukum Islam: Ekletisisme Hukum Islam & Hukum Umum
. Bandung: Teraju.

12. Bashir, A. H. M. (2002). Property rights, institutions and economic
development: an Islamic perspective. Humanomics.

13. Borras Jr, S. M., & Ross, E. B. (2007). Land rights, conflict, and violence

1269



BALTIC JOURNAL OF LAW & POLITICS ISSN 2029-0454

VOLUME 15, NUMBER 4 2022

14.

15.

16.

17.

18.

19.

20.

21.

22.

23.

24,

25.

26.
27.

28.
29.
30.
31.

32.

33.
34.

amid neoliberal globalization. Peace Review: A Journal of Social
Justice, 19(1), 1-4.

Brander, J. A., & Taylor, M. S. (1998). The simple economics of Easter
Island: A Ricardo-Malthus model of renewable resource use. American
economic review, 119-138.

Bugho, M. D. A. (1993). Usul al-Tasyri'al-Islamiy: Ansar al-Adillah al-
Mukhtalif fiha. Beirut: Dar al-Qalam.

Chen, J. (2007). Rapid urbanization in China: A real challenge to soil
protection and food security. Catena, 69(1), 1-15.

Cox, T. (1990). Land rights and ethnic conflict in Nepal. Economic and
Political Weekly, 1318-1320.

De Gregori, T. R. (1987). Resources are not; they become An institutional
theory. Journal of economic issues, 21(3), 1241-1263.

Harso, B. (1994). Hukum Agraria Indonesia: Sejarah Pembentukan Undang
Undang Pokok Agraria, Isi Dan Pelaksanaannya. Jakarta: Jambatan.
Hekmatyar, V., & Nugroho, F. (2018). Pola penguasaan tanah dan distribusi
kesejahteraan rumah tangga di pedesaan Jawa Timur. BHUMI: Jurnal
Agraria Dan Pertanahan, 4(1), 39-52.

Ismail, N. (2012). Arah politik hukum pertanahan dan perlindungan
kepemilikan tanah masyarakat. Jurnal Rechts Vinding: Media Pembinaan
Hukum Nasional, 1(1), 33-51.

Jamaa, L. (2013). Dimensi ilahi dan dimensi insani dalam magqashid al-
syari‘ah. Asy-Syir'ah, 45(2).

KPA. (2018). Catatan Akhir Tahun 2018 Konsorsium Pembaruan Agraria:
Masa Depan Reforma Agraria Melampaui Tahun Politik. Jakarta: Konsorsium
Pembaruan Agraria (KPA).

KPA. (2019). Empat Tahun Implementasi Reforma Agraria Laporan. Jakarta:
KPA.

Krugman, P. (1998). What's new about the new economic
geography? Oxford review of economic policy, 14(2), 7-17.

Limbong, B. (2012). Hukum agraria nasional. Jakarta: Pustaka Margaretha.
Mahasari. (2001). Pertanahan Dalam Hukum Islam . Jakarta: Rajawali
Press.

Mahfudh, S. (1994). Nuansa Figh Sosial . Yogyakarta: LkiS.

Majah, 1., & Yazid, M. 1. (2015). Sunan Ibn Majah.

Masudi, M. F. (1994). Teologi Tanah. Jakarta: P3M and YAKPI.

Muallimah, S. (2018). Konsep Ekonomi Kerakyatan Mohammad Hatta
Dalam Tinjauan Maqasid Syari‘ah. Jurnal Investasi Islam, 3(1), 68-95.
Muhibbin, M. (2017, May). Perspektif Hukum Islam Tentang Konsep
Penguasaan Tanah. Al-Risalah Forum Kajian Hukum dan Sosial
Kemasyarakatan.

Muljana, S. (1967). Perundang-Undangan Majapahit. Djakarta: Bharata.
Munim, A. (2008). Ulama Menggerakkan Politik Agraria. Jurnal Taswirul

1270



BALTIC JOURNAL OF LAW & POLITICS ISSN 2029-0454

VOLUME 15, NUMBER 4 2022

35.

36.

37.

38.

39.

40.

41.

42.

43.

44,

45.

46.

47.

48.

49,

50.

51.

Afkar

Peters, P. E. (2004). Inequality and social conflict over land in Africa. Journal
of agrarian change, 4(3), 269-314.

Rachman, N. F. (2017). Land Reform dan gerakan agraria Indonesia.
INSISTPress.

Rokhmad, A. (2017). PETANI VS NEGARA Studi Tentang Konflik Tanah
Hutan Negara dan Resolusinya dalam Perspektif Figh. EDUDEENA: Journal
of Islamic Religious Education, 1(2).

Santoso, U. (2005). Hukum agraria hak-hak atas tanah. Jakarta: Kencana.
Sita, R. (2014). Pertarungan Kuasa Dan Legitimasi Klaim atas Sumber Daya
Hutan. Bogor: Institut Pertanian Bogor.

Swasono, S. E., & Ridjal, F. (1992). Mohammad Hatta, Demokrasi Kita,
Bebas Aktif, Ekonomi Masa Depan. Jakarta: UII Press.

Taqiyuddin, N. A. (2004). An Nizham Al Iqtishadi fil Islam. Darul Ummah,
Beirut-Lebanon.

Tauhid, M. (2009). Masalah Agraria Sebagai Masalah Penghidupan dan
Kemakmuran Rakyat Indonesia. Yogyakarta: STPN Press.

Tehupeiory, A. (2012). Pentingnya pendaftaran tanah di Indonesia. Raih
Asa Sukses.

Tjondronegoro, S. M., & Wiradi, G. (Eds.). (2008). Dua abad penguasaan
tanah: pola penguasaan tanah pertanian di Jawa dari masa ke masa.
Yayasan Obor Indonesia.

Yafie, A. (1994). Menggagas Figh Sosial . Bandung: Mizan.

Zarqa', M. A. (1967). Al-Figh Al-Islami Fii Thaubih Al-Jadid . Beirut: Dar al-
Fikr.

Saut Maruli Tua Pandiangan. (2022). Effect of Packaging Design on
Repurchase Intention to the Politeknik IT&B Medan Using E-Commerce
Applications. Journal of Production, Operations Management and
Economics(JPOME) ISSN 2799-1008, 2(01), 15-21.
https://doi.org/10.55529/jpome21.15.21

Dr R.Arasu. (2022). Marketing Practices in Small Scale Industries With
Special Reference To Units In Industrial Estates Guindy Chennai. Journal of
Production, Operations Management and Economics(JPOME) ISSN 2799-
1008, 2(01), 22-26. https://doi.org/10.55529/jpome.21.22.26

Dr R.Arasu. (2022). An Investigation On Identifying The Reasons For
Absenteeism Among The Workers In Textiles (Trippur). Journal of
Production, Operations Management and Economics(JPOME) ISSN 2799-
1008, 2(02), 1-6. https://doi.org/10.55529/jpome22.1.6

Dr R.Arasu. (2022). Stock Accuracy During The Warehouse Transfer Process
Of India Distribution Centre (Idc), Caterpillar. Journal of Production,
Operations Management and Economics(JPOME) ISSN 2799-1008, 2(02),
7-9. https://doi.org/10.55529/jpome22.7.9

Asrianda, Zulfadli, & Asrul Fahmi. (2022). Clustering of MSME Development

1271


https://doi.org/10.55529/jpome22.7.9

BALTIC JOURNAL OF LAW & POLITICS ISSN 2029-0454

VOLUME 15, NUMBER 4 2022

52.

53.

54.

55.

56.

57.

58.

59.

60.

in Lhokseumawe City after Covid 19 Vaccination. Journal of Production,
Operations Management and Economics (JPOME) ISSN 2799-1008, 2(02),
10-19. https://doi.org/10.55529/jpome22.10.19

Nura Bawa, & Umar Haliru. (2022). Effect of Augmented Reality on the
Academic Performance of Undergraduate Students in Econometrics in
Northwest, Nigeria. Journal of Production, Operations Management and
Economics(JPOME) ISSN 2799-1008, 2(02), 20-29.
https://doi.org/10.55529/jpome.22.20.29

Dipo Theophilus Akomolafe, Oluwatoyin Mary Yerokun, & Samuel Akande.
(2022). Challenges and Prospects of the Deployment of Blue Economy in
the Coastal Areas of Ondo State. Journal of Production, Operations
Management and Economics(JPOME) ISSN 2799-1008, 2(03), 1-13.
https://doi.org/10.55529/jpome.23.1.13

Muhammad Ahmad Mazher, & Prof. Dr. Jauhari Dahalan. (2022). External
Debt, NODA, and GDP Growth Nexus for South Asian and Southeast Asian
Selected Economies. Journal of Production, Operations Management and
Economics(JPOME) ISSN 2799-1008, 2(03), 14-25.
https://doi.org/10.55529/jpome.23.14.25

Paul Dung Gadi, Esther Bagobiri, & James Ali. (2022). Perceptions of Ethical
Climate on Deviant Behavior: The Mediating Role of Work
Spirituality. Journal of  Production, Operations Management and
Economics(JPOME) ISSN 2799-1008, 2(04), 1-17.
https://doi.org/10.55529/jpome.24.1.17

Wisdom O. Anyim. (2021). Use Of Academic Social Networking Sites Among
Lecturers In State Universities. Journal of Media,Culture and
Communication(JMCC) ISSN:2799-1245, 1(01), 1-13.
https://doi.org/10.55529/jmcc11.1.13

Bryan R. Realgo. (2021). Ilokano Journalists’ Adherence To Code Of Ethics
And Their Values And Challenges In News Management. Journal of
Media,Culture and Communication(JMCC) ISSN:2799-1245, 1(02), 1-15.
https://doi.org/10.55529/jmcc12.1.15

Asigbo, P. A. C. . (2021). Performance Contexts Of Rituals In Transition:
The Ikeji Masquerade Festival Of Arondizuogu As Paradigm. Journal of
Media,Culture and Communication(JMCC) ISSN:2799-1245, 1(02), 16-27.
https://doi.org/10.55529/jmcc12.16.27

Nadia Nahrin Rahman, & Monira Begum. (2021). Observing online news
portals activities and responsibilities during Covid-19. Journal of
Media,Culture and Communication(JMCC) ISSN:2799-1245, 1(02), 28-43.
https://doi.org/10.55529/jmcc12.28.43

Dr. Divya Jyoti Randev. (2022). Role Of The Media In An Unequal World:
LGBTQ Gender Identity And Portrayal. Journal of Media,Culture and
Communication(JMCC) ISSN:2799-1245, 2(01), 1-7.

1272



BALTIC JOURNAL OF LAW & POLITICS ISSN 2029-0454

VOLUME 15, NUMBER 4 2022

61.

62.

63.

64.

65.

66.

67.

68.

69.

70.

71.

https://doi.org/10.55529/jmcc21.1.7

Prabhleen Kaur, & Dr. Azamat Ali. (2022). Social Media App Preference Of
Rural Students In India. Journal of Media,Culture and
Communication(JMCC) ISSN:2799-1245, 2(01), 8-13.
https://doi.org/10.55529/jmcc21.8.13

Ahmedova Hikmatkhon Tursunovna. (2022). Makhmud Kashgari’s Role In
The Art Of Public Speech. Journal of Media,Culture and
Communication(JMCC) ISSN:2799-1245, 2(01), 14-17.
https://doi.org/10.55529/jmcc21.14.17

Ermina Waruwu, Dolli Rotua Sinaga, Amelia Simanungkalit, Kresna Ningsih
Manik, & Carolina. (2022). Analysis of Nias Cultural Values in Nias
Folklore. Journal of Media,Culture and Communication(JMCC) ISSN:2799-
1245, 2(02), 1-7. https://doi.org/10.55529/jmcc22.1.7

Jamatia, P. L. . (2022). Dowry System: An Impediment to Women
Empowerment. Journal of Media,Culture and Communication(JMCC)
ISSN:2799-1245, 2(02), 8-13. https://doi.org/10.55529/jmcc22.8.13
Ghosh, S. ., & Ahammed, M. T. . (2022). Effects of Sentiment Analysis on
Feedback Loops between Different Types of Movies. Journal of
Media,Culture and Communication(JMCC) ISSN:2799-1245, 2(02), 14-20.
https://doi.org/10.55529/jmcc22.14.20

Arasu, D. R. . (2022). A Qualitative Content Analysis Of How Vulnerable Eu-
Citizens Are Portrayed In Swedish Media. Journal of Media,Culture and
Communication(JMCC) ISSN:2799-1245, 2(02), 21-24.
https://doi.org/10.55529/jmcc22.21.24

Dr. Om Prakash Singh. (2022). Dalit Movement And Contribution Of Dalit
Associations In United Provinces. Journal of Media,Culture and
Communication(JMCC) ISSN:2799-1245, 2(03), 1-7.
https://doi.org/10.55529/jmcc23.1.7

Sudipto Ghosh, Md. Tabil Ahammed, Maharin Afroj, Md. Moynul Islam,
Sahasa Debnath, Md Rezaul Hasan, & Salauddin Bokhari. (2022).
Researching the Influence of Peer-Reviews in Action Movies Based on Public
Opinion. Journal of Media,Culture and Communication(JMCC) ISSN:2799-
1245, 2(03), 8-13. https://doi.org/10.55529/jmcc23.8.13

Mrs. A. Anu, & Mr. Dr.C.Chellappandian. (2022). The Icon Of Thirumalai
Nayak, Hindu Bakthi Revival: A Study. Journal of Media,Culture and
Communication(JMCC) ISSN:2799-1245, 2(03), 23-25.
https://doi.org/10.55529/jmcc23.23.25

Gulrkan YILMAZ. (2022). On the Religious Sacrifice Motif in the Book of Dede
Korkut Qurban of Dede Korkut. Journal of Media,Culture and
Communication(JMCC) ISSN:2799-1245, 2(03), 26-33.
https://doi.org/10.55529/jmcc23.26.33

Rashid Manzoor Bhat. (2022). A Historical Study of Prostitution. Journal of
Media,Culture and Communication(JMCC) ISSN:2799-1245, 2(04), 1-6.

1273



BALTIC JOURNAL OF LAW & POLITICS ISSN 2029-0454

VOLUME 15, NUMBER 4 2022

72.

73.

74.

75.

76.

77.

78.

79.

80.

81.

82.

https://doi.org/10.55529/jmcc.24.1.6

Lidia Tiyana Indriyani. (2022). Internalization of Islamic Education Values
for Children with Special Needs. Journal of Media,Culture and
Communication(JMCC) ISSN:2799-1245, 2(04), 7-14.
https://doi.org/10.55529/jmcc.24.7.14

Sunusi Iguda phd. (2022). Development Communication Within Maqasid Al
Shariah Framework: Some Preliminary Ideas. Journal of Media,Culture and
Communication(JMCC) ISSN:2799-1245, 2(04), 15-27.
https://doi.org/10.55529/jmcc.24.15.27

Sunusi Iguda PhD. (2022). Country Image of Nigeria: A Preliminary Study
of factors affecting the Perception of Nigeria in 21st century. Journal of
Media,Culture and Communication(JMCC) ISSN:2799-1245, 2(04), 28-36.
https://doi.org/10.55529/jmcc.24.28.36

Abdulhameed Olaitan Ridwanullah, & Rugayyah Ali Bala. (2022). Media
Convergence And The Change In Media Content Production And Distribution
In Nigeria. Journal of Media,Culture and Communication(JMCC) ISSN:2799-
1245, 2(04), 37-44. https://doi.org/10.55529/jmcc.24.37.44

Chima Paul (Ph.D.), & Malachy Joseph. (2021). Towards Digital-Driven
Tourism For National Development In Nigeria: Lessons From Dubai
Experience. Journal of Social Responsibility, Tourism and Hospitality(JSRTH)
ISSN 2799-1016, 1(01), 1-13. https://doi.org/10.55529/jsrth.11.1.13
Pooja Yadav, & Dr.Abhaya Ranjan Srivastava. (2021). Corporate Social
Responsibility In Times Of Covid-19-Some Indian Business Case
Studies. Journal of Social Responsibility, Tourism and Hospitality(JSRTH)
ISSN 2799-1016, 1(01), 14-23. https://doi.org/10.55529/jsrth.11.14.23
Mr. Manish Kumar Sharma. (2021). Exploitation And Bad Working
Conditions Of Employees In Small Hotels In Tourist City Ajmer: Reality Or
Rumer?. Journal of Social Responsibility, Tourism and Hospitality(JSRTH)
ISSN 2799-1016, 1(01), 24-34. https://doi.org/10.55529/jsrth.11.24.34
Dr.T. Kumaran. (2021). Role Of Volunteers Developing Social Responsibility
During An Outbreak Of Epidemic Diseases. Journal of Social
Responsibility, Tourism and Hospitality(JSRTH) ISSN 2799-1016, 1(01), 35—
40. https://doi.org/10.55529/jsrth.11.25.40

Dr. Vikash. (2021). Impact Of Covid-19 Induced Job Insecurity On
Psychological Wellbeing Of Tourism And Hospitality Sector Employees In
India. Journal of Social Responsibility, Tourism and Hospitality(JSRTH) ISSN
2799-1016, 1(01), 41-50. https://doi.org/10.55529/jsrth.11.41.50

Ira Leo, & Dr. Debahuti Panigrahi. (2021). Caste Discrimination and Social
Change In India. Journal of Social Responsibility, Tourism and
Hospitality(JSRTH) ISSN 2799-1016, 1(02), 1-6.
https://doi.org/10.55529/jsrth.12.1.6

Saitkamolov Muhammadkhuja Sobirkhuja ugli. (2021). Theoretical

1274



BALTIC JOURNAL OF LAW & POLITICS ISSN 2029-0454

VOLUME 15, NUMBER 4 2022

83.

84.

85.

86.

87.

88.

89.

90.

91.

92.

Foundations of Sustainable Development. Journal of  Social
Responsibility, Tourism and Hospitality(JSRTH) ISSN 2799-1016, 1(02), 7-
13. https://doi.org/10.55529/jsrth.12.7.13

Ms. Rajni Bhagat. (2022). Caste Discrimination and Social Change in
India. Journal of Social Responsibility, Tourism and Hospitality(JSRTH) ISSN
2799-1016, 2(01), 1-6. https://doi.org/10.55529/jsrth.21.01.6

Shifali Saini. (2022). Dalit Struggle For Social Justice: A Study Of
Hoshiarpur. Journal of Social Responsibility, Tourism and Hospitality(JSRTH)
ISSN 2799-1016, 2(01), 7-13. https://doi.org/10.55529/jsrth.21.7.13

Dr R. Arasu. (2022). A Conceptual Review On Ego-Strength And
Organisational Performance. Journal of Social Responsibility, Tourism and
Hospitality(JSRTH) ISSN 2799-1016, 2(01), 14-17.
https://doi.org/10.55529/jsrth.21.14.17

M.D.Thamarai Selvi. (2022). Global language in the field of maritime - the
backbone of global trade. Journal of Social Responsibility, Tourism and
Hospitality(JSRTH) ISSN 2799-1016, 2(01), 18-25.
https://doi.org/10.55529/jsrth.21.18.25

Dr R.Arasu. (2022). An Empirical Study On Employee’s Welfare Facilities In
Hospitals In Madurai. Journal of Social Responsibility, Tourism and
Hospitality(JSRTH) ISSN 2799-1016, 2(02), 1-5.
https://doi.org/10.55529/jsrth.22.1.5

M.Fauzan, Syafrizal, Deassy Siska, & Khalsiah. (2022). Analysis of Area
Potential Landslides on Elak Roads Using Geoelectrical Methods. Journal of
Social Responsibility, Tourism and Hospitality(JSRTH) ISSN 2799-
1016, 2(02), 6-13. https://doi.org/10.55529/jsrth.22.6.13

Muhammad Muzamil Muzamil, & Madem Nosheen Muzamil. (2022). The
Incidence of Suicide in Pakistan Day by Day, Especially the Educated Youth
Trying to Commit Suicide in 2022 - 2023.Journal of Social
Responsibility, Tourism and Hospitality(JSRTH) ISSN 2799-1016, 2(02), 14—
22. https://doi.org/10.55529/jsrth.22.14.22

Shekynah Marrie Y. Ando, Grace Ann C. Benlot, Mary Grace A. Siva, Efamae
C. Tresiana, & Medielyn M. Odtojan. (2022). Tourism and Recreational
Carrying Capacity of Octopus Islet Adventure in Bacuag, Surigao del Norte:
An Essential Instrument for Sustainable Tourism. Journal of Social
Responsibility, Tourism and Hospitality(JSRTH) ISSN 2799-1016, 2(03), 1-
15. https://doi.org/10.55529/jsrth.23.1.15

Angela Kishore. (2022). Populism, Protest and the Social Norms. Journal of
Social Responsibility, Tourism and Hospitality(JSRTH) ISSN 2799-
1016, 2(03), 16-23. https://doi.org/10.55529/jsrth.23.16.23

Dr Echeta. (2022). Impact of Event Tourism on Lagos Residents Image
. Journal of Social Responsibility, Tourism and Hospitality(JSRTH) ISSN
2799-1016, 2(03), 32-41. https://doi.org/10.55529/jsrth.23.32.41

1275



BALTIC JOURNAL OF LAW & POLITICS ISSN 2029-0454

VOLUME 15, NUMBER 4 2022

93.

94.

95.

96.

Showkat Ahmad Dar, & Dr. Naseer Ahmad lone. (2022). Effects of Covid -
19 Pandemic on Tourism in Kashmir. Journal  of  Social
Responsibility, Tourism and Hospitality(JSRTH) ISSN 2799-1016, 2(04), 1-
8. https://doi.org/10.55529/jsrth.24.1.8

Medielyn M. Odtojan, Sheila Mae B. Ancla, Eva A. Rellon, Joryne Mae P.
Aying, Glynis Irene S. Buot, & Marialie M. Enecio. (2022). Willingness to Pay
for Recreational Benefits using Contingent Valuation: A Case Study of Lake
Bababu. Journal of Social Responsibility, Tourism and Hospitality(JSRTH)
ISSN 2799-1016, 2(04), 9-18. https://doi.org/10.55529/jsrth.24.9.18
Aqib Yousuf Rather. (2022). Gandhian Philosophy is More Relevant Today
than  Yesterday. Journal  of  Social = Responsibility, Tourism  and
Hospitality(JSRTH) ISSN 2799-1016, 2(04), 19-24.
https://doi.org/10.55529/jsrth.24.19.24

Dr. Kapil Khare. (2021). “Analytical Study Of The Status Of Constitutional
And Legal Provisions Of Child Labor”. Journal of Psychology and Political
Science(JPPS) ISSN 2799-1024, 1(01), 1-5.
https://doi.org/10.55529/jpps.11.1.5

1276


https://doi.org/10.55529/jsrth.24.19.24

